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Abstract 

This essay aimed to examine the meaning of the concept "mixed city" for social activists in Lod. "Mixed city" is a term that is in dispute, since it carries in it normative meaning of a shared space and coexistence, while reality is very different and most "mixed cities" are segregated in many senses. Social activists work and act intensively in order to change the reality in which they live, and therefore examining the complex way they perceive the term "mixed city" may be important and useful in order to understand the ways through which they may act to achieve this desired change. Ten in-depth interviews were conducted with activists from different organization with different political agendas, and 3 different narratives were found and analyzed: the Arabic narrative, which emphasizes the segregation in the city and the Arab citizens' marginality and neglect in it; the Gari'n Torani members' narrative, which emphasizes their aspiration that the city will be a Jewish city; and the (other) social activists narrative, which tries to understand the complexity of life in the "mixed city" and the ways in which each community is being affected from the changing reality.  
Introduction 
The violent riots that occurred in Acre on October 2008, when an Arab citizen drove his car in a Jewish neighborhood on Yom Kipur, which led to a huge quarrel in the city with many people involved, brought to the public agenda the issue, and the difficulty, of mixed cities. Living together is not easy to neither of the communities, and it seems sometimes that the conflict even grows stronger in these cities. 

     In this essay we will try to analyze the difficulties that arise in the mixed city of Lod, while trying to understand how activists in different organizations in the city experience, and understand, the concept of "mixed city". In the beginning of the essay we will lay the theoretical background which is necessary to understand the concept of mixed cities. We will describe the way recent researches see the concept of a mixed city and show that many scholars see the term as a term which is misleading. After that we will sketch the main historical points which are relevant to the understanding of the specific history of Lod, and describe, in short, the main characteristics of the organizations in which the activists are active in. Then we will move to elaborate on our research method and on the main themes from the 10 interviews which we conducted with those activists. Finally, we will try to analyze these themes in light of the theoretical background and say what our main conclusions are.
Mixed cities
In the last few decades one can see a great scholarly interest in urbanization and related issues. Many (early) writers saw the potential of the city in providing a site for the dissolution of hierarchical ethnic and class boundaries, but recent research in this field started to examine critically the oppressive consequences of urbanization and the exploitation and structural stratification which accompany it (Yiftachel and Yacobi 2003: 674-675). It is interesting, though, that there has been little attempt to deal with issues related to tensions and relations that emerge from the intersection of cities and ethno-national collectivities (Ibid: 676). But the claim is that these relations, between urbanization and the emergence of nationalism, or management of ethnic relations in modern nation-states, are extremely important and a serious discussion about either of these subjects can not ignore the other (Ibid). 

     Most, if not all, of the modern urban spaces are mixed, in the sense that almost everywhere there is a complex structure of ethnic variety, professional diversity and multilayered class structure, which makes the modern city a dynamic combination of confluence, diversity and conflict (Rabinowitz and Monterescu 2007: 1). The term "mixed cities" refers to urban spaces in which at least two groups, which have different national, religious, or cultural characteristics, live side by side (Rekhess 2007; Yacobi 2003). As noted above, there are only few cities which are totally homogeneous, and therefore each urban reality has its unique characters, which determine the relations between the groups. The level of segregation and desegregation between the groups is determined by the development of the city, the size of the groups, and the nature of the relationship between the groups, such as tension between them, dominance of one group over the other, etc. (Khamaisi 2008: 7-8). According to Khamaisi (2008: 12), the term "Mixed city", has a normative meaning, since it relates to involvement and sharing in the urban space. The term might be misleading, because in fact, cities which are considered mixed are in fact mostly divided, segregated, or fragmented, on ethno-national basis, due to natural development or authorities policy (either in the national or regional level) (Khamaisi 2008: 7, 10, 12).  

     In this context, one must elaborate on these different terms: segregative cities, fragmented cities, and divided cities. The difference between divided, segregative and fragmented cities is the degree of schism and fragmentation in the city. Divided cities are cities in which the boundaries between different (national, religious, cultural. or even class) groups are very clear and prevent mobilization. Segregative cities are cities in which part of their boundaries become blurred and allow partial mobilization; and fragmented cities are cities which are built from units, quarters, or neighborhoods, which are separated according to the community belonging while there is no continuity in the parts where the different groups live in (Khamaisi 2008: 12). 
     The phenomenon of segregation in mixed spaces is not, as noted, rare at all. For example, the growing tension between different ethnic groups in the United States in the 1960's and the 1970's contributed, among other factors, to a reality in which racial differentials are prominent and long standing in American metropolitans (Falah 1996: 824). Of course, the United States is just one of many other countries in which ethnic segregation occurs, including Bosnia, Northern Ireland, South Africa, but also the Netherlands, Belgium, Germany, Norway, Canada, and many more (Domburg-De Rooij and Musterd 2002: esp. 114-120; Rekhess 2007: 7).

     In the Israeli reality, the term 'Mixed cities' is used to indicate the Jewish and Arab communities that live together in the same geographical space (Yacobi 2002: 171; Yiftachel and Yacobi 2003: 673), though it must be said that most of the research dealing with the subject sees the Jews and the Arabs as homogeneous communities, and ignores the different fractions, classes and other sub-groups that compose these communities (Khamaisi 2008: 11). It is worth mentioning here, that land in Israel has special significances, as it conveys economic, cultural and political meanings which have been motivating  both the Arabs and the Jews (Abu Rass 2002: 77). The intense focus on territory in the Israeli–Arab conflict, makes the places in which an intersection between ethnic groups occur, a highly interesting and difficult place in which many different aspects of the conflict that can arise (Rabinowitz and Monterescu 2007: 2-3).

     There are three main types of mixed cities in Israel: cities in which Jews and Arabs lived together before 1948, such as Haifa; cities which became dominated by Jews after 1948, such as Ramla, Acre, Jaffa and Lod; and lastly, Jewish-Israeli cities such as Upper Nazareth and Carmiel, to which Arab population migrated in recent years (Yiftachel and Yacobi 2003: 673). The state of affairs in Jerusalem is different, since most of the Arabs who live there are not Israeli citizens and therefore do not have some of the rights that Israeli citizens posses (Khamaisi 2008: 13). 
Lod 
The city of Lod has a long history which begins before the era of the Solomon’s Temple. Under the rule of the Byzantine Empire, Lod became a Christian city and the Bishop’s seat. In the beginning of the Muslim conquest Lod became the capital city of Palestine, and was settled by Muslims. The relationships between Muslims and Christians in the city in the 19th century were good, and it was an example for coexistence (Vacarat, 1977).

     Zionist settlement attempts in Lod at the end of 19th century and the beginning of the 20th century failed. The few Jews who lived in the city left it in the beginning of the Arab revolt, and didn’t return. Afterwards, the city was conquered by the IDF in July 1948, but a coincidental Arab Legion’s force, which appeared in the city, renewed the combat of the Arabic citizens. The result was tens of dead citizens, which was interpreted as slaughter by the Arabs. The Israeli government decided to expel the residents, and it had been announced that IDF wouldn’t guarantee their safety. 20 thousands residents left the city and only about 1,000 stayed (Golan, 1991; Morris, 1991; Kadish, Sela & Golan, 2000).

     During the next years, the government populated the city with immigrants, and kept the separation between Jews and Arabs (Nuriely, 2005). After the abolition of the military rule in the city in 1950, the Jews entered the eastern quarter, which was a neighborhood where mostly Arabs lived in. In the next years the neighborhood had been cleared and destroyed. The official reason was the safety of the residents, but it is possible that already in this stage, the authorities wished to create segregation (Vacarat, 1977; Nuriely, 2005).

     From the 1970s to the 1990s new groups of Arabs settled in Lod: Bedouins and Palestinian collaborators from the west bank. Most of the Arabs live in the northern and western parts of the city, while the Jews live in the southern and eastern. From the 1980s one can identify slow entrance of Arabs to Ramat Eshkol neighborhood, and entrance of few Arab residents to other neighborhoods, which became mixed (Yacobi 2003).

     Generally, the policy towards the Arabs in the city is lack of planning and neglect. Their neighborhoods have no adequate infrastructures, 60 percents of the Arabs dwell in illegal buildings because permits weren’t given to them, in some neighborhoods there is an admission committee that excludes Arabs, the native view is being destroyed, and the accessibility to parks is much lower than in the Jewish neighborhoods (Omer & Or, 2006; Yacobi, 2002; 2003; 2004; 2007).
Different organizations which are active in Lod

Israel has witnessed a significant growth in the numbers, activity scope and areas of work of NGOs and organizations which are active in the civil society in the country (Gidron, Bar and Katz, 2003). This tendency did not skip Lod, and many NGOs are active in the city in the last couple of years. Among these organizations one can find an NGO named Alon, a branch of "Community Advocacy", and also Gari'n Torani.

     In 1995 a Gari'n Torani (a religious group) named Elyashiv came to settle in Lod. Gar'in Torani is a group of religious observant families that choose to live together in cities in Israel in which there is little or no presence of observant people. That form of settlement is unique because usually people tend to live next to people from the same affiliation group. Particularly, most religious people tend to live in areas where there is a majority of religious people, both for practical reasons - it is easier to maintain religious institutions in a large community, and for ideological reasons – living within a secular community may corrupt the youth and expose them to all sorts of unwelcome ideas and temptations. Another anomaly about the groups comes from their choice of location, which is usually places with residents from low income and low standard of living, in comparison with the places the members of the group could have afforded individually.

     The goals of different groups are diverse, but usually they include one or more of the following social and ideological goals: raising the socio–economic level of the area, including (but not only) helping poor families "progress"; increasing national cohesion and decreasing the gap between religious and secular people in Israel; strengthening existing religious communities in cities which have both secular and religious inhabitants; educating and promoting religious observance in the local secular communities; and finally, preserving the Jewish demographic balance in mixed cities (Shragai 2001).

     The practice of gar’in torani has many advantages from a social point of view: its members contribute to the creation of a community within the cities, and by that they help low income families improve their condition; They enable the existence of long term social projects, regardless of electoral politics; They enable the recruitment of resources from both philanthropic and national sources that would not have gotten to those areas otherwise; And finally, they increase national cohesion between groups of different social classes and ideological standpoints. On the other hand, those groups are also being criticized for sometimes being elitists (not accepting non yeshiva students into the community, for instance), for promoting religious orthodoxy in a guise of social assistance, and, most relevant in this context, for increasing religious and national tensions between Jews and Arabs in mixed cities.
     "Alon" NGO is a nonprofit organization, founded in 1998 by a group of students from Kfar Sava. Its goals are to assist the disempowered classes of society, mainly through non-formal education and after-school activities for underprivileged children (Lod municipality website). The NGO works by operating communes of young volunteers in disempowered places around the country. The members of the communes help educate the youth, both directly (by providing after-school activities and projects), and indirectly, by helping teachers in nearby schools. Due to financial difficulties, which some claim derive from flawed management, the NGO came into financial difficulties in the last few years, it finally had to shut down most of its activities in 2010.

     "Community Advocacy" is a voluntary community organization that was established in 1993. The organization works to strengthen the awareness of residents concerning their social rights, so they access and promote their social rights as an expression of their empowerment as individuals and as a community. The organization opened a branch in Lod on 2006 (Community Advocacy website). 
Research method 
Not many researches have been made on mixed cities in Israel (Khamaisi 2008: 13), and particularly not many researches which checked the views and perceptions of social activists on the city which they work and are active in. In this research we tried to fill in this gap and understand how activists from the 3 organizations mentioned above, understand the concept of a "mixed city" in the wide sense of the term, that is: relations in the city, everyday life practices, existence of frictions and also the way they see "the other" in the city. We think that this is an important issue, because these activists dedicate their everyday lives in order to change the reality in Lod. Therefore, understanding their perceptions on such core issues can contribute to the analysis of the delicate situation in Lod and on the way that each group will strive to act in order to achieve its goals. 
     For this research we conducted 10 interviews with activists from different organizations in Lod. The idea of choosing activists from different organizations and from a variety of political attitudes was to try to see the complex picture, in which different organizations have different views towards the awaited change and act, accordingly, very differently. Four of the activists were from the "Gari'n" which is located in Lod. Three were from the Arab "People's Committee" which is active in Lod. Two interviewees were from an NGO called "Alon", and another interviewee was from a joint Jewish-Arabic NGO, "Community Advocacy", which works in Lod. That is, 7 of our interviewees were Jews, while 3 were Arabs. 

     All the interviews were conducted in Lod, except one, which was conducted in Rehovot. The interviews were conducted either in the interviewees' houses or offices.  The interviews began with the general question "what can you tell us about yourself and about the work you do here", and from then on we talked about different issues and themes that emerged during the interview. Naturally, we asked questions regarding their perceptions on mixed cities, living together and problems that can emerge from the shared reality. 

     Our research tool for this essay was an "in-depth interview", based on a semi–structured questionnaire. In such interviews the interviewers come with a list of questions, but the order of asking them may change in response to the progress of the interview. 
     Interviews in general are qualitative research method. Such methods are based on the assumption that social phenomenon are not derived only, or primarily, by actual objective facts in the world, but (mostly) by the interpretations and responses of people to those facts.
 The role of the interviewer, then, is to understand and infer the informant's view of the subject, to find the way he interprets the subject, and to look at the subject "throw his eyes" (Geertz, 1973). The interviewees in such a research will usually be characters either directly involved in the investigated phenomenon, or experts on the subject matter (Rubin and Rubin, 2005). 

     The advantages of interviews, with regards to other qualitative research methods, are first the possibility, by "open ended questions", to let the informant speak out, and to hear him all the way through, while following his "train of thought". Doing that may lead to revelations and the discovery of important information not included in the original research manifest. Secondly, the fact that the interviews are conducted privately (unlike, for instance, focus groups) allows the building of trust between the interviewer and the interviewee, and so to more sincere, deep, and meaningful answers. That is even more relevant when it comes to "sensitive" issues on which the informant might not want to talk in the presence of others. Lastly, the attention given to a single interviewee enables the interviewer to give more attention to details and non verbal signs, including the informant's body language. The disadvantages of the interviews include them being highly time consuming, requiring relatively highly skilled interviewers, and the inability to unveil group dynamics and norms (Shkedy 2003; Rubin and Rubin 2005).

     The findings of the research will be presented on three levels of analysis: descriptive, theoretical, and reflexive. The first two levels will by divided into different themes, general issues which were found in the interviews. The descriptive level will present the material relating to those issues, while the theoretical level will compare and confront the findings with our theoretical background and assumptions. Finally, in the reflexive level we will discuss the way the different interviews were preformed, the relations created (or pre-existed) with the informants, the atmosphere of the interview, and the possible influence of all those factors on the collected data (Mack, Woodsong, MacQueen, Guest, and Namey 2005).
Findings

In the next pages we will introduce the main themes that emerged during our interviews. We will present the main points of view regarding the way the interviwees see mixed cities now, in the present situation, but also the way they see the ideal mixed city. This is done, as noted above, to try to understand how each of the activists in the different organizations desires to change reality. As will be presented hereinafter, we could identify 3 different narratives, which emphasize different themes: the "Gari'n" members' narrative, the Arabic narrative, and the social activists narrative. Of course, these narratives are not homogeneous, and in some narratives one can find different shades, which reflect the different views inside the specific group. In addition, one can find themes that repeat themselves in different groups' narrative. 
A demographical threat? 
First, we will refer to the present situation in Lod, and how each group sees it. Here, we managed to observe some interesting views. The view of the members of the Gari'n was quite homogeneous in this aspect. The members of the group see the situation in Lod as a situation in which the established, Jewish, population of Lod is leaving the city, and the Arab population is growing and presenting a demographical threat to the Jewish identity of the city. The Gari'n members see their arrival to Lod as a mean through which the Jewish population can stay in the city in a comfortable way.  
     Dudi, for example, says: "The Jewish population felt really intimidated and we felt that it was wrong to leave them here behind, so moved in to Lod. It meant confidence in the future of the city". Ariel continues in the same manner: "People ran away from here. The established population simply ran away. From the minute we came here, it gave people hope". According to him: "If we didn't come here as a group, 50 percent of the population could have been Arab. You lose a city in the middle of the country, it's a big deal. It's a strategic city. You can't have here, in the middle of the country, another Ramallah". Aharon also comments on the situation in the mixed neighborhood "Ramat Eshkol" by saying: "The problem is that the Jews abandoned the place and the ones who stayed feel alone. We see ourselves as a factor that help them feel comfortable and safe and to put sanity into this neighborhood". Shabtay says it in a clear way: "The good citizens are running away and are leaving the weak ones behind. The Jews are leaving, Arabs buy apartments and the prices are going down". 
     It is not surprising to see that the Arabs see the picture from a a very different perspective. Ibrahim, for example, says to us that "the feeling is that the Arabs are being treated as a bone [in the throat]. The Arab population is considered a demographical threat". He claims that "you can not make me feel like I am the problem […] Let me believe that I am part of this city". Edward goes even further, by saying that "If you look at the situation as if you are stronger than me, and you deserve more, and this city belongs to you, and I am just a refugee, and just a parasite, which needs to be removed from my city, the struggle will continue and escalate". 

     From the Arab point pf view, the situation is much worse, because they describe a reality of neglect in the Arab neighborhoods, which they see as a deliberate policy of the state and its agencies. Ibrahim says that if one came to the Arab neighborhoods, "You will see that it's exactly like a refugee camp". He continues by saying that the authorities don't want to change things, because "It is better for them that things are like this". Mohammad also says that "The physical situation of the Arab schools is extremely difficult. Most of the buildings are caravans with no air conditioning, computers, or infrastructure. We don't have infrastructure at all: roads, sidewalks, lighting system, or gardening". Edward agrees with this view and says that the Arab neighborhoods are completely neglected. While giving an example of drug dealers in these neighborhoods, he emphasizes that the authorities don't want to take action, because "If he [the drug dealer] gets out of there, he might go to a Jewish neighborhood […] so it may be better for them to leave it in the Arab neighborhoods. It's a part of a policy". 
     In light of the contradicting views presented above, it is interesting to see the social activists' discourse regarding these issues. In general, they identify in Lod a general policy of neglect, in regards to all sectors. Inbal says that the country "rid itself of Lod. The country doesn't recognize Lod". Sigalit sees thing in a very similar way regarding the Ramat Eshkol neighborhood: "It's like out of range, a neighborhood that need not to be taken care of, some sort of a step-son of this city, as if it doesn’t belong". While talking about the general neglect of the city, she adds: "It is convenient, in some way, that all the shit will be here and it will not pass to other places in the center". Halel also identifies this phenomenon: "Lod, generally speaking, is the garbage can of the country. It is very easy to drain here all the tough communities, to leave the crime here and thus making it invisible for other places". 
A Jewish city? Segregation? Living together? 
Another important theme that arose during the interviews was the tension between the Jewish character of the city and its mixed nature and the degree of segregation or integration between the Arab and the Jewish populations. These questions deal directly with the issue of living together and how it is perceived by the different activists. 

     Here, too, the view of the activists from the Gari'n was completely different from the one of the Arab citizens of the city. Dudi, one of the founders of the Gari'n, says that he thinks that "Lod is a Jewish city. A mixed city, but first of all a Jewish city". Ariel agrees with this view, and comments that "The long run goal of the Gari'n is that the city here will be a Jewish and strong city". He also says: "I don't want this city to become an Arabic city. You can keep on living here but I want to make sure that it stays 20 percent Arabs and 80 percent Jews". Aharon also agrees with this view and says "Thanks god, we Judaized the city". Shabtay summarizes this view by saying "The solution of this city is only a religious [Jewish] city […] which believes in Israel and has strong ideology. A true ideologist knows that living in Lod is like living in a settlement in all senses and from this point of view we will be able to save the city". 
     Couple of members of the Gari'n also presented a standpoint which is more clearly in favor of segregation. Ariel's ideal, for example, of a mixed city is actually a city, in which each national group is in its distinct neighborhoods and among its own community members. His analysis starts with the current problematic situation in his view: "[The Arabs] started to enter Jewish neighborhoods, they started to feel too comfortable […] They are going to the mall and filling it up. People don't want to live like this with the Arabs. People are leaving". He then continues in this way and says: "There are Arab neighborhoods, which are 100 percent Arab citizens, and the Jewish neighborhoods ought to be 100 percent Jews, but the Arabs slowly enter these neighborhoods too". He then concludes by saying: "I want to make sure that you [the Arabs] are in your neighborhood and we are in ours". This view is supported by Aharon that in his turn says: "Each one will live and develop in his place. I don't have any problem with them getting what they need. On the contrary, I think it's important that their situation will be good, and that their children will learn in school and will not hang around in the streets". 
     Interestingly, the Arabs activists also identify segregation, but in their case it's an analysis of the present situation and not of the desired one. One can see this analysis clearly in the words of Ibrahim, who says: "In my opinion, there are 2 different Lod cities: Jewish Lod and Arabic Lod. […] There are no shared activities for these populations". Edward presents a similar notion, by saying: "The segregation is total. Two populations, Arabic and Jewish, live in this city with no social relations whatsoever. Maybe there are some trade relations, but there are no social relations, there is no common activity and this is a disaster". He continues by repeating Ibrahaim's thesis on two separate cities: "If you are talking about a mixed city, there must be also living together, otherwise let us call this part Arabic Lod and that part [Jewish] Lod". He concludes by stating: "This is not living together; this is not a good life". 
     It must be said, though, that Mohammad, one of the Arab interviewees, showed a slightly different view from the one presented above. According to him: "We don't feel friction between the different populations, we don’t feel that there is a problem between the Arabic and the Jewish populations. […] Lod is a shared city, and everyone feels like equal citizens". On the other hand, few minutes later, Mohammad argued that: "Neglecting a population of about 30 thousand people, like they are not part of this city, is not a mixed city". Abu Noor, who joined the interview with Mohammad for a short while, was even more firm: "There is no living together. We live in this country like enemies, and you know why? Because me and him [Mohammad] are paying taxes, but we don't get nothing in return. […] We don't get even the minimum of the minimum". 
     It is interesting to see how the social activists see this question of living together in Lod. The social activists that we interviewed, who were all Jews, describe a complex picture in which on the one hand, both the Arab and the Jewish communities share some of the socio-economic problems, but on the other hand, they do not want any contact one with the other.
     Inbal refers to the socio-economic similarities: "The poverty brings together these communities […] their neighborhood is in a very low level". Sigalit, who is active in "Community Advocacy", agrees and says that "There are problems that everyone suffers from: dirt, sewage, mice, garbage that is not being taken, non-existing lighting system, broken sidewalks, and roads in terrible situation". 

     Inbal describes the situation that either side doesn’t want the other to be around: "In the same way that the Gari'n members want to Judaize the city, the Arabs around want to 'Arabize' it. If they had the chance to get rid of the Jews, they would have done it". In her view, if one lets Arab youth get into the community center (see below) after a week or two one will find in it signs of "no entrance to Jews": "The Arabs don't want the Jews there, and they make it very clear for them". On the other hand, Inbal emphasize that "Once the community center will be opened to both Arabs and Jews, they will learn to live together and stop being afraid of one another". Sigalit says that the Gari'n wishes to Judaize Ramat Eshkol neighborhood, and it makes a mess […] In respect of education, employment and taxes, they are a very positive force, but in respect of the inter-group relations and the balances here, they definitely create tension". 
     Halel stresses, as we saw above, that the two communities are almost entirely segregated: "The neighborhoods that are behind the train station are a different city. The level of integration between Arabs and Jews is really low, and if it happens, it will mostly not be a positive experience. There is a clear segregation". Interestingly, according to Halel, the segregation is a wide-spread phenomenon in Lod, even in the more established neighborhoods, such as Har'el, in which he also works. He says that few Arabs live there, "but mainly the rich Arabs, who managed to 'get out of their Arabism'. They manage to live like the "good Jews" in the city, so they can come live here. But even here I heard people saying that they want to leave the neighborhood, because there are Arabs that reside here now". 
Frictions? 
The last theme that we will present incorporates another possible aspect of living together: frictions. Here, again, we can see how different the narratives are: while the members of the Gari'n claim that there are hardly any frictions between them and the Arab population, the Arabs see their presence in the city as dangerous and even explosive. 
     Dudi says it right from the start: "We do not have any direct or indirect struggle with the Arab population, neither active nor passive". Aharon agrees with this saying, and adds: "I can say that we did not come to expel any Arab from there. True, I want to bring in Jewish families and everything, but not from a place of expelling or fighting". 
     As noted, the Arab residents see the presence of the Gari'n very differently. Ibrahim presents in this issue a moderate standpoint, and says: "They brought them [the Gari'n members] in order to promote and develop the city, but the question is where. These people have abilities. It adds to the alienation of the [Arabic] population and only perpetuates the problem". Edward, in his turn, says similar things, and sees the Gari'n as a mean through which the authorities deal with the Arab population forcefully: "How do they solve this problem [the demographical problem]? In a dumb way of bringing the Gari'n, which is actually the thesis and the anti-thesis of the problem and that's how they are dealing with the Arabs forcefully. Like they are dealing with the Arabs in Hebron, They will deal with the Arabs here in the same manner". But Mohammad is probably the most radical in his view of the Gari'n: "I am afraid that there will be a clash between the Jews and the Arabs as a result of these Haredim [the Gari'n members] that came here […] They are wandering around and brainwashing people: 'this is an Arab, don't sell him [your house], don't rent him [your apartment]'… The country will be sorry eventually for bringing this virus into mixed cities". 
     Another point of view on this issue is the point of view of the social activists. Most of them related to this issue with regard to the community center, which is active in Ramat Eshkol Neighborhood, and serves now only the Jewish residents of the neighborhood. Inbal, who is the manager of the community center, claims that the fact that the Gari'n, which is the owner of the community center, doesn't allow Arab residents in the center "creates a mess". According to her: "Saying to someone not to enter a certain place is awful, it's the most inhuman act that I can think of, but if you enter a place in order to damage it and hurt other people, why should we let you come in?". Sigalit also refers to the community center issue and comments that "It is not quite clear who's responsible, but it is clear that it constitutes discrimination, because this neighborhood doesn't have a community center, the Arab community doesn't have a community center, but the Jewish community has quite a few". 

     It is worth mentioning, though, that both Inbal and Halel, who work in the community center, believe that it should serve both communities. Halel told us that "I think the community center should serve [all] the residents of the neighborhood, this is its purpose". Inbal fully agrees: "I think that the community center should operate as it did 20 years ago [that is, to serve both communities]. It was very active then and many activities took place in it". 
Discussion 
In this section the themes which were discussed above will be analyzed in light of the theoretical background. One can understand from most of the narratives we introduced, that Lod is actually not a "mixed city" in the sense that living in the city is shared by the 2 communities in an ideal way. That is, it seems that Lod fits better to the segregative city model, which Khamaisi (2008: 12) introduces: part of the boundaries of the city are blurred (such as in Ramat Eshkol neighborhood), which allows a limited mobilization, mainly to individuals and not to the community as a whole, but in general the two communities live in different areas. The notion of the Arab activists, that Lod is actually divided into Arabic Lod and Jewish Lod, just strengthen this analysis, since they agree that some relations between the communities do exist. This view also fits Falah's analysis, according to which, the urban residential space becomes more and more divided along the lines of ethnic cleavage (Falah 1996: 854). This notion of alienation of residents to their own city seems to us very dangerous and explosive, since people who don't feel that the city belongs to them will not mind at all about is and thus be a worse citizen and person. 
    Furthermore, one can see that in general, the Gari'n members prefer that the situation continue to be like this, that each community lives separately (while some members of the Gari'n even want to make the separation more evident and clear, as we showed earlier), while the Arab activists wish that the city will be more mixed. This issue fits the analysis of Falah (1996: 855), who points out that "It is natural that the minority group will tend to push for more integration and co-existence than the dominant group. This tendency is a kind of self-realization, and an attempt to gain greater recognition and access for shared resources. In contrast, the charter group usually takes things for granted and enjoys substantial political and institutional support". That is, we can see how the Arab interviewees relate to the segregation as a disaster and as a thing that must be removed, an issue that according to Falah, is connected to their desire to have a better access to resources, for example.
     The Arabs in Lod also feel marginalized in two senses. First, the Arabs that live in "mixed cities" are a minority of the Arabs in Israel (only about 8-10 percent of the Arabs in Israel live in "mixed cities" (Kamaisi 2008: 22)) and they live far from the geographical location of most of the Arab population (which live mostly in the Galilee, in 'the triangle' and in the Negev). Second, they live in different and neglected neighborhoods in these "mixed cities" (Rekhess 2007: 12). It is no wonder, therefore, that they feel neglected and not part of the city. Maybe this also explains why they see the settlement of the Gari'n in Lod as something that the authorities initiated and brought to the city as part of the attempts to expel the Arab community away. Moreover, some of the Arab activists called the Gari'n members Haredim (religious orthodox), which is of course not true with regards to all the Gari'n members. This point only clarify our analysis of segregation in the city and the feeling of the Arabs that they only meet the Gari'n members while they are making provocations, and the feeling of the Gari'n members that the Arabs citizens are generally lawbreakers. 
     Our research also emphasizes the claim about the importance of land in the Israeli context and the conflicts that may arise in relation to it (Rabinowitz and Monterescu 2007: 2-3). We noticed that both Arabs and Jews tend to attribute great importance to land, but in a different way: while the Arabs feel deprived, that their land is taken from them by the authorities, which deliberately neglect their urban space, the Jewish members of the Gari'n said many times that they feel the country cannot afford "loosing" a city in the middle of the country. This, of course, has a lot to do with the analysis of the everyday life in these cities. As Yacobi (2003) notes, everyday life in Lod are based on the "ethnic logic" of space, which its purpose is to keep the demographical and cultural dominance of the Jews. Yacobi goes even further and says that this life in the "mixed" urban space is merely another way of excluding the Arab citizens to the margins of the urban space, in addition to their exclusion in the national sphere (Yacobi 2003: 70). This point can be related also to the fact that some of the Gari'n members don't want to create provocations, but their actions are perceived by the Arab acticvists as an oppression and provocation. 
     Another important issue must be dealt with here. Interestingly, almost all of our interviewees, Arabs and Jews, claimed that the municipality does not function, a thing that causes major problems in the city. Aharon, for example, a Gari'n member, says that Lod didn't experience stabile governance at least in the last 15 years. Sigalit from "Community Advocacy" also says that the municipality is in "a catastrophic situation", and Mohammad continues this line by stating that the municipality allocates money only to the Jewish neighborhoods, and generally functions very poorly. Ibrahim mentions in this context that since the establishment of the state of Israel, there was only one neighborhood which was built for the Arabic population. One can find theoretical support to these claims in literature about the city, such as Yacobi (2006: 91) that says that there is almost a complete governmental vacuum (mostly in the Arab neighborhoods), which also brought to an appointment of two "appointed committee" (Vaada Krua) in Lod since the 2000's (Tal 2008: 15, 23). This state of affairs must be in mind while discussing the delicate situation in the city, because this vacuum might be even more dangerous in cities in which tensions between different groups of the population exists. It may lead to a situation in which the weakness of the local authorities contributes to the emergence of ideas that can cause problems in the city. Aharon, a Gari'n member, sums it up: "Undoubtedly, such a municipal behavior creates a vacuum to which third sector organizations enter. The stronger you are, the more space you have to act. If you are weak, you will not be able to act". Sigalit, from very different perspective, says: "Yes, we are filling up the vacuum. Sometimes we become the welfare department".  
     In this stage it is worth mentioning the limits of our research. Of course, one of the main problems with qualitative research method such as interview is the number of people that the researcher can get to. Our research contains only 10 narratives of activists. If we could interview more activists and some representatives of the municipality, our research would have been much richer. Another limit to our research has to do with the selection of interviewees. It seems to us that the most interesting and challenging analysis was that of the Arab narrative as oppose to the Gari'n members narrative. It is possible that if we had to choose again our interviewees, we would have chosen more Arabs and Gari'n members, rather than social activists.  
     It is also important to comment on the reflexive aspect of our research. As noted, we conducted all of the interviews, but one, in Lod. It is plausible that our presence there, as Jewish students from the Hebrew University, affected the way in which the interviewees saw us. On the one hand, it is possible that the Gari'n members saw us as representatives of the academia, which they may see as "leftist", or as acting against the Zionist-orthodox population as a whole. This was evident even when we tried to make an appointment with some of the interviewees, when they hesitated and asked us what does political science has to do with their activities. On the other hand, the fact that we came, as Jewish students, to interview the Arab activists, probably played a role too, since the Arab interviewees maybe saw us as the representatives of the authorities and wanted to show a more firm standpoint. For example, the interview with Mohammad was conducted in a coffee-shop next to his workplace, and from time to time came in people who he knew and listened to our conversation, and in these moments we felt sometime that Mohammad tried to present a more firm approach. Interestingly, in the interviews with the social activists, we felt that they tried to show us the complexity of the situation in the city, by stressing out both sides of the story and insisting that no single side is entirely "right" or "wrong". 

     There are of course more limits to our research, such as our choice of research question. We believe that Lod is a fascinating city and many important things happen there. Because of that, there are many more questions that can be asked about the city, the relations in it, and its delicate fabric, such as examining the economic dependency between the different national communities, relationship inside the Arabic, or Jewish, community, researching democratic views inside these different organizations, and many more interesting questions. 
Conclusion 
Lod is a place with great potential. Most of the interviewees mentioned it and said that with the right treatment it can become a tourist, multi-cultural pearl in the middle of the country. But this vision is far away from the reality in the field. Right now Lod is a high-tension city, in which two segregated communities live, with practically no important relations between them. It is important to say that as Yiftachel and Yacobi remind us, urban processes and spatial dynamics do not occur in a vacuum. They are the tangible reality shaped by, and in turn shaping, the wider political discourses (Yiftachel and Yacobi 2003: 678). That is, processes which happen in Lod are not limited to the city alone, and can influence the situation in the entire country, and conversely, processes which happen throughout Israel are trickling into Lod's reality and everyday life and cause serious consequences there, similar to what happened in 2008 in Acre. 
     This essay tried to understand how social activists from a variety of organizations and political views perceive the term "mixed city". We began by sketching the theoretical background necessary to understanding the terms in use and made the distinction between segregative cities, divided cities, and fragmented cities. We also mentioned the importance of land in the Israeli-Palestinian context and then described briefly the history of the city. Afterwards, we presented the main themes that we managed to identify during the interviews. We saw that there are different themes that represent different views of the "mixed city", and while the Arab citizens wish that the city becomes more mixed and shared, the general tendency in the Gari'n members narratives was not seeing the Arabs as partners in the city bur rather as demographic threat, that has to be contended with. We also saw different narratives regarding the nature of the city: while the Gari'n members believe that Lod should be first of all a Jewish city, the Arbas believe that it should be much more shared and together. Another theme that we introduced was the degree of frictions between the communities and the way each sees the other. In the end we tried to analyze these narratives in light of the theoretical background and to show that the narratives show a picture of a segregative city, rather than a mixed one.
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Appendix A – The interviewees

Dudi - one of the founders of the "Gari'n" in Lod. The interview was conducted at his home in Lod on 9/5/2010. 
Ariel - one of the founders of the "Gari'n" in Lod. The interview was conducted at his home in Lod on 9/5/2010. 
Inbal – social activist in the NGO "Alon". Manager of the community center in Ramat Eshkol neighborhood. The interview was conducted in Rehovot on 14/5/2010. 

Sigalit– Lod branch director of the NGO "Community Advocacy". The interview was conducted in the NGO's branch in Lod on 30/5/2010.
Halel – activist in the NGO "Alon" (worked in Lod the whole year after finishing school). The interview was conducted next to the school he works in, on 2/6/2010.  
Ibrahim – activist in the Arabic "People's Committee" in Lod. The interview was conducted in his work place in Lod on 6/6/2010. 

Edward – activist in the Arabic "People's Committee" in Lod. The interview was conducted in his work place in Lod on 6/6/2010. 
Aharon – one of the founders of the "Gari'n" Lod, The interview was conducted at his office in Lod on 6/6/2010. 

Shabtay – a close associate to the "Gari'n" in Lod, and formerly member of the municipal council in Lod. The interview was conducted at his workplace in Lod on 6/6/2010.

Mohammad – the head of the "People's committee" of Lod and a former council member in Lod. The interview was conducted at a coffee house next to his office in Lod on 9/6/2010. 
� "Alon" Ngo's list of goals can be viewed in "Taramta" website, which is dedicated to Ngo donations, online at: http://www.taramta.co.il/fellowshipdetails.asp?f=101


� Some writers take this claim further, and suggest there are no "social facts", only "social interpretations". This distinction is, however, irrelevant to our subject. 
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